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5.0     OBJECTIVES 

This unit will introduce and explain the ideas of Gandhi on tradition and Swaraj. 

After studying this unit, you should be able to: 

 Understand the Gandhian ideas of tradition and Swaraj  

 Know various facets of Swaraj 

 Analyze some of the limitations of these ideas. 

5.1     INTRODUCTION 

Mohandas Karamchand Gandhi, also known as ‘Bapu’ and ‘Mahatma’ continues 

to evoke interest and is relevant in the contemporary times, decades after his death 

in 1948. Due to his simple life style, Gandhi belonged to the ascetic tradition of 

India. Former President of South Africa, Nelson Mandela was deeply influenced 
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by Gandhi and had once remarked that Gandhi came to South Africa as a lawyer, 

but returned as the Mahatma (Great Soul). Gandhi is known to have given a mass 

character to India’s freedom struggle as he mobilised the masses in far flung areas 

of India and gave India’s freedom struggle a pan-India character through popular 

campaigns like Non-Cooperation, Civil Disobedience and Quit India movements. 

He was able to rise above the various divisions in India’s society and effectively 

engaged with issues that reflected India’s socio-economic character at that time. 

He not only raised his voice against the injustice and atrocities done by the British 

rule against Indians, but at the same time; Gandhi also spoke against atrocious 

customs, norms, values and social structures that were justified in the name of 

India’s age-old traditions. Gandhi reflected upon a balanced account of the past 

existence of India’s traditions as he appreciated them, but criticised the 

discriminatory practices with respect to issues like gender and caste. Gandhi 

wanted to restore the past glory of India’s civilisation that would be the basis of 

the future of humanity. Gandhi’s political thought was multi-dimensional and 

different from Liberal and Marxist discourses on development as it was derived 

from India’s civilisational resources to restore Ramrajya – an imagined idealist 

concept of society of small traditional peasants in autonomous villages following 

Sanatani ethics and scriptures. Neither did Gandhi follow constitutional loyalism 

of Moderates, nor did he favour extreme methods of the Extremists. Gandhi was 

of the view that Swaraj for India would not come from British Parliament nor 

through violent means, but through non-violent direct action, known as 

Satyagraha. Gandhi was a seeker of indigenous roots and wanted to retain India’s 

heritage by modernising whatever was worth salvaging and useful in the Indian 

civilisation.  

5.2     GANDHI AND HIS PHILOSOPHY 

Gandhi was born on October 2, 1869 in Porbandar, Gujarat. Gandhi’s ideas were 

a synthesis of diverse sources – different religions, Bhagvad Gita, Upanishads, 

English writer and philosopher John Ruskin, Russian writer Leo Tolstoy, 

American philosopher Henry Thoreau and the Ancient Greek philosophers 

(Socrates and Plato). With the exception of Hind Swaraj, Gandhi never wrote a 

grand philosophical treatise. Gandhi was not a philosopher or an academic 

intellectual. He had himself declared that, ‘I am not built for academic writing and 

action is my domain’. Thus, his ideas are a practitioner’s perspective; that is 

meant to transform the world around him by taking action against socio-economic 

and political problems. Anthony J Parel in his 2016 book, Pax Gandhiana: The 

Political Philosophy of Mahatma Gandhi has argued that Gandhi’s political 

philosophy is concerned with a peaceful political order that can be called Pax 

Gandhiana and argues that politics alone by itself cannot achieve peace. Peace 

can be achieved by combination of four canonical ends of life: politics and 

economics (artha), ethics (dharma), forms of pleasure (kama), and the pursuit of 

spiritual transcendence (moksha). The importance of Gandhi lies in the fact that 

since modern political philosophy treats politics in isolation from the other three 

ends, Gandhi identified this lapse and corrected it. This philosophy is not only 
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relevant for India, but for the world at large. Gandhi attempted to synthesise 

material with the spiritual and the individual with the common good. It is because 

of the simple and comprehensive nature of Gandhi’s ideas that he today holds 

significance for various academic disciplines – political science, history, 

sociology, economics, conflict resolution, international relations, peace studies 

and environmental studies.  His approach to politics was both, moralistic and 

spiritual in nature and he sought to achieve ‘spiritualisation of politics’, a phrase 

that Gandhi borrowed from Gopal Krishna Gokhale, his political guru. Professor 

David Hardiman in his 2003 book, Gandhi in His Time and Ours has argued that 

Gandhi’s approach represented a state of mind and not any theory. Gandhi himself 

had summarised the central theme of his political philosophy while ending his 

presidential address at the annual session of the Indian National Congress at 

Belgaum in 1924. He said, "Satyagraha is search for truth; and God is Truth. 

Ahimsa and Nonviolence is the light that reveals that truth to me. Swaraj for me is 

a part of that truth". To sum up, Gandhi’s philosophy was political, religious and 

moral; traditional and modern at the same time. It was a judicious mix of Indian 

and Western influences, but was rooted in India’s civilisational ethos. One may 

say that there was nothing new in his philosophy and even Gandhi had 

acknowledged himself, “I have nothing new to teach the world. Truth and Non-

violence are as old as the hills. All I have done is to try experiments in both on as 

vast a scale as I could.” However, importance of Gandhi’s philosophy lies in the 

fact that it became immensely popular and instilled a sense of belief and pride in 

Indians to take on the British and ultimately achieved freedom for India.  

Check Your Progress Exercise 1 

Note:  i) Use the space given below for your answer. 

ii) Check your progress with the model answer given at the end of 

the unit. 

1. Discuss salient features of Gandhi’s philosophy. 

.…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

………………………………………………………………………...………

….………………………………………………………………………...……  

2. According to Gandhi, what are the main characteristics of Indian traditions? 

.…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

………………………………………………………………………...………

….………………………………………………………………………...…… 
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5.3 GANDHI’S CRITIQUE OF TRADITION 

The term tradition has multiple meanings. Tradition (parampara) is a process 

through which culture (beliefs, values and practices) are transmitted from one 

generation to another. In another sense, tradition is seen as a generic term that 

reflects historical continuity in social, cultural and interpersonal existence. 

Tradition is sometimes seen in contradiction with modernity. In the view of 

Gandhi, there had to be a balance between tradition and modernity to move 

forward. The British rule in India was justified on the basis of cultural superiority 

of the Western civilisation (White Man’s Burden) by many British experts and 

Gandhi contested this view in his book, Hind Swaraj that he wrote in 1909. He 

tried to bring new patterns of thought and action in Indian traditions. Gandhi 

defended Indian traditions by highlighting their positive points but at the same 

time, he also suggested that they should be reformed to suit the current realities. 

He argued that the Indian tradition was morally superior to the Western traditions 

and highlighted this through the following points: 

(a) Organic and Living Tradition: Gandhi argued that India was an ancient 

civilisation which had survived many challenges while other civilisations 

perished. He wrote in Young India in 1920, “I want India to recognize that she has 

a soul that cannot perish and that can rise triumphant above every physical 

weakness and defy the physical combination of a whole world.” 

(b) Moral, Non-Violent and Spiritual: Gandhi highlighted the spiritual 

nature of Indian traditions in comparison to the materialistic aspects of Western 

ones. India is being ground down, not under the English heel, but under that of 

modern civilization, according to Gandhi. He even said that the tendency of the 

Indian civilisation is to elevate the moral being while that of western civilisation 

is to propagate immorality. In Hind Swaraj, Gandhi described the Western 

civilisation with attributes like luxury, greed, extravagance, colonialism, material 

comforts, alienation etc. He also condemned the brute force of the West and use 

of violence by extremists in India. Gandhi said that ahimsa is the soul-force which 

is superior to brute force and atom bombs of the West. 

(c) Syncretic in Nature: Gandhi proclaimed that the Indian tradition was a 

blend of many traditions. Indian culture stands for synthesis of the different 

cultures that have come to stay in India, that have influenced Indian life, and that, 

in their turn, have themselves been influence by the spirit of the soil. He wrote in 

Young India in 1920, “This synthesis will naturally be of the spirit of the soil. 

This synthesis will naturally be of the Swadeshi type, where each culture is 

assured its legitimate place, and not of the American pattern, where one dominant 

culture absorbs the rest, and where one dominant culture absorbs the rest, and 

where the aim is not towards harmony, but towards an artificial and forced unity.” 

Having defended Indian tradition against the Western claims of cultural 

superiority, Gandhi made a pitch for reform of Indian tradition by highlighting 
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problems in it. Gandhi was not the first one to highlight the need for social reform 

and many others like Raja Ram Mohan Roy, Ishwar Chandra Vidya Sagar and 

Dayanand Saraswati had openly advocated reform of traditions and practices that 

were unacceptable like Sati and child marriage. The aim of Gnadhi’s efforts to 

reform Indian tradition was to achieve moral regeneration in Indian society that 

was moving towards Western materialism. A new system of ethics was needed, 

what Gandhi called Yugadharma, meaning every age has its own share of 

problems that need unique solutions to come to terms with them in their own way. 

Gandhi wanted to build a new yugadharma to reform the Hindu traditions which 

were defined in negative terms and moral insights from different religions and 

Western philosophers could be helpful in this regard. Gandhi believed that 

traditions were not monolithic in nature, but were loosely held beliefs and 

practices and some of the unnecessary traditions can be done away with as they 

are in contradiction with morality. In this sense, Gandhi favoured a dialogue and 

exchange between different cultures and civilisations and this undermined the 

European claims of cultural superiority. Gandhi had written in Young India in 

1921, “I do not want my house to be walled in on all sides and my windows to be 

stuffed. I want the culture of all lands to be blown about my house as freely as 

possible.” Bhikhu Parekh has argued openness and rootedness were two central 

themes of Gandhi’s political ideas.  

Traditions were important to Gandhi, but he supported role of reason and 

irrational practices were to be discarded. He had said, “It is good to swim in the 

waters of tradition but to sink in them is suicide. No moral progress or reform is 

possible if one is not prepared to get out of the rut of orthodox tradition.” Gandhi 

also rejected the science-tradition dichotomy and insisted that Indian tradition was 

based on science. Whenever Indian civilisation faced a crisis, it’s most talented 

men temporarily withdrew from the world and embarked upon rigorous spiritual 

research and experiments to discover moral principles. It was reflected by authors 

of dharmashastras, ancient sages (rishis) and individuals like Nanak, Buddha, 

Mahavira, Vivekanada and Kabir etc. Gandhi was against dogmatism and rigidity 

and supported reform in areas like religion, untouchability, gender inequality and 

education. This was in line with Gandhi’s concept of Sarvodaya which aimed to 

achieve mental prosperity (Abhyudaya) and spiritual realisation (Nishreyasa). 

Sarvodaya, means rise of all or progress of all and it may be argued that this 

concept is similar to the concept of human security that was later highlighted by 

the United Nations Development Program report in 1994. Gandhi believed in true 

or a higher religion which was an individual’s search for the divine. Higher 

religion transcended all religions and was above sectarian divides and aimed to 

achieve self-realisation. He compared untouchability with plague and regarded it 

as a duty of every Hindu to combat it. Gandhi had also questioned tradition of 

patriarchy and argued for dignity and personal dignity of women. He also said 

that the rules of social conduct should be framed in consultation with women and 

it is immoral to impose them on women. Lastly, Gandhi had also questioned the 

colonial education system that was detached from the Indian tradition and created 
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a divide between educated Indians and the masses. The colonial education system 

did not train the Indian youths in agriculture and handicrafts, according to Gandhi.   

5.4     IDEA OF SWARAJ 

Swaraj is a combination of two Hindi words, swa (self) and raj (rule), meaning 

rule over oneself. The idea of Swaraj or self-rule was popularised by Gandhi with 

his mass appeal, although this concept had been used by other freedom fighters as 

well. Dadabhai Naoroji in 1906 at the Congress session at Calcutta had declared 

Swaraj as the goal of Indian National Congress. Bal Gangadhar Tilak had also 

openly declared 'Swaraj is my birth right and I shall have it'. Tilak along with 

British rights activist, Annie Besant, had started the All India Home Rule League 

in 1916 to take forward the demand for self-rule. Due to Tilak’s untimely demise 

in 1920, he could not see India attaining Swaraj in 194,7 but Gandhi worked on 

this idea and made sure India gets independence. Gandhi and Tilak were united in 

their love for India and their quest to seek Swaraj for India. Both leaders had 

immense respect for each other but had differences regarding their methods to 

achieve Swaraj. Unlike the extremists who wanted to retain British institutions 

once India gained Swaraj, Gandhi did not support western institutions like 

parliamentary democracy in India. They also differed in their means to achieve 

Swaraj. Gandhi totally favoured the path of morality and truth to fight the British 

while Tilak argued that since the British rule in India was immoral by its nature, 

there was no harm in using immoral means to overthrow it.   

5.4.1  Meaning and Constituents of Swaraj 

Instead of using English words like freedom or independence, Gandhi preferred to 

use Swaraj. It reflected his desire to give importance to Indian traditions and 

moral superiority of Indian civilisation over its western counterpart. Gandhi did 

not want to retain western institutions as it would amount to ‘English rule without 

the Englishman’. In his book, Hind Swaraj, Gandhi proclaimed, “You want the 

tiger's nature, but not the tiger; that is to say, you would make India English. And 

when it becomes English, it will be called not Hindustan but Englistan. This is not 

the Swaraj that I want.” In Gandhi’s scheme of things, 'Swaraj' has a different 

meaning than the English word, independence. Independence indicates a carefree 

attitude where individuals may do anything that they desire. On the other hand, 

Swaraj imposes the duty of self-discipline and control on individuals. The idea of 

Swaraj can be traced back to the Brihadaranyaka Upanishad where Swaraj 

means autonomy of the moral self and strict control over senses. The idea of 

Swaraj struck a chord with the masses and became popular with the people across 

India despite challenges of caste, class, region and religion. Gandhi’s vision of 

Swaraj focused on morality and individual at its centre. The individual needed to 

control his/her senses so that pursuit of wealth and power could be kept away to 

focus on renunciation and self-realisation. Swaraj could be understood with four 

meanings. These four meanings convey four different characteristics of Swaraj, 

but they are complimentary. First three meanings are negative while the fourth 
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one is positive in character. Swaraj as national independence, political and 

economic freedom requires abolition of alien rule, absence of exploitation and 

poverty, respectively. Spiritual freedom is positive in character as it is a state of 

being which everyone wants to achieve once the first three conditions are 

fulfilled. It means self-rule or spiritual freedom cannot be achieved until the first 

three negative factors are not done away with. The four meanings of Swaraj are 

explained below. 

One, Swaraj stood for national independence from the British rule. There was 

consensus across all leaders and freedom fighters in India that the British rule 

needs to go and India should get self-rule. As already highlighted, independence 

did not mean freedom to do anything but self-rule and self-restraint, not freedom 

from all restraint. Swaraj meant human emancipation in the broader sense. In 

1937, Gandhi wrote in his English newspaper, Harijan, “Let there be no mistake 

about my conception of Swaraj. It is complete economic independence of alien 

control and complete economic independence. So at one end you have political 

independence, at the other the economic. It has two other ends. One of them is 

moral and social; the corresponding end is Dharam, i.e. religion in the highest 

sense of the term. It includes Hinduism, Islam, Christianity, etc., but is superior to 

them all... You may recognise it by the name of Truth that pervades everything 

and will survive all destruction and all transformation. Moral and social uplift 

may be recognised by the term we are used to; i.e. non-violence. Let us call this 

the square of Swaraj, which will be out of shape if any of its angles is untrue.” 

Gandhi argued that Swaraj of his conception would come only when all the 

people would be convinced that it has to be won, worked and maintained through 

truth and non-violence (ahinsa).   

Second, Swaraj also meant political freedom or independence but it never meant 

model of Western democracies. Gandhi meant Ramrajya, the sovereignty of the 

people based on pure moral authority. In due course of time, people would 

become self-regulated and would not need political representatives. This would 

lead to enlightened anarchy where everyone would be his own ruler and would 

rule himself in a manner that he would never be a hindrance to his neighbour. In 

the state of enlightened anarchy, a society functions without the coercive power of 

the state as individuals have full control over themselves. Gandhi was influenced 

by Thoreau’s idea that the best government is the one which governs the least. He 

did not believe in the doctrine of greatest good of the greatest number, calling it 

heartless and instead, he advocated greatest good of all that could be achieved 

self-sacrifice. Gandhi called this concept equal freedom of all as Sarvodaya. 

Gandhi favoured responsible and active citizens who would strengthen 

democracy. The citizens would not only elect their representatives but also act as 

a check on any potential abuse of power by them. He believed that Swaraj would 

be obtained by educating the masses about how to regulate and control authority. 

Gandhi laid more emphasis on duties of citizens instead of rights. Rights of 

citizenship accrue to only those who serve the state and people obtain rights as a 

result of performance of their duties. These rights are exercises for the service of 
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society, never for themselves. Rights come when they are needed for better 

performance of duties. Overall, Gandhi called for ‘Poorna (complete) Swaraj’, 

which was not isolated independence, but health and dignified independence and 

all would be able to enjoy it despite distinctions like caste, creed or status.  

 

Gandhi’s Oceanic Circle 

Source: Patel, 2015. 

Third, Swaraj also had an economic dimension. Gandhi’s critique of western 

civilisation gave way to an alternate model of economic development based on 

Indian realities. Gandhi argued that charkha (spinning wheel) and khadi 

(homespun cotton) would define economic future of India. By emphasising 

Swadeshi, Gandhi also supported revival of village handicrafts. Gandhi was 

against labour saving machinery. Thousands of people end up losing their 

employment due to machines which further would increase poverty and 

unemployment in India of that time. Gandhi supported some big inventions like 

electricity and railways, but they could coexist and sub-serve the village economy 

and handicrafts. We can say that Gandhi favoured technology with a human face. 

Gandhi had a special focus on village centred economy under Gram Swaraj, as he 

believed that future of India lies in its villages. An ideal village of Gandhi was 

self-reliant and self-sufficient including aspects like revenue generation, 

sanitation, local industries, and equal status of women etc. Gandhi’s Swaraj aimed 

to provide positive conditions for betterment of all the poor and unprivileged 

ones. There were two main aims of village economy, according to Gandhi. It 

would provide income and employment to locals while on the other hand, it 

would also ensure freedom, justice and equality. For regeneration of villages, 

Gandhi advocated constructive program and the ideal of Sarvodaya. His vision for 

constructive program included eighteen subjects like Khadi and other village 

industries, basic and adult education, health and hygiene, sanitation and issues of 

peasants, labour and the tribals. Gandhi also advocated his vision of Oceanic 
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Circle for social organization. He believed that a non-violent society can achieve 

lasting peace through decentralization. He said: “Independence must begin at the 

bottom. Thus, every village will be a republic or panchayat having full powers. It 

follows, therefore, that every village has to be self-sustained and capable of 

managing its affairs even to the extent of defending itself against the whole world. 

It will be trained and prepared to perish in the attempt to defend itself against any 

onslaught from without. Thus, ultimately, it is the individual who is the unit.” 

Fourth, there was a spiritual dimension to Gandhi’s idea of Swaraj, also called 

self-control or self-regulation. It refers to removal of internal obstacles to achieve 

real independence. The Western civilisation was a symbol of maya (greed, 

materialism and illusion) which cannot lead to real happiness and independence. 

It would also act as a hindrance in achievement of self-realisation. Gandhi 

supported advaita, self-rule, non-duality and truth. It meant that all human beings 

are born equal and they have same soul as one another. Since the individual was 

at the centre of Gandhi’s concept of Swaraj, it was necessary for all the people to 

exercise self-regulation to attain the true meaning of Swaraj.   

5.5     GANDHI AND MARX 

M K Gandhi and Karl Marx are two philosophical greats who have a lot in 

common, but at the same time, they have a lot of differences as well. Both of 

them argued for emancipation of human beings through establishment of a 

stateless and classless society. Marx was against Capitalism while Gandhi too 

criticised it (he called it Western civilisation). However, there were many 

differences between them on how to achieve the aim of a classless and stateless 

society. Gandhi favoured non-violence as the main means to achieve this end, 

while violence was a primary mode for Marx. Compared to Marx who was a 

materialist; Gandhi was a spiritualist. They also differed on their views on 

religion. Gandhi saw religion as a moralising force that could lead to self-

realisation. Marx, on the other hand, believed that religion was opium for the 

masses and had no major role in his scheme of things in which he gave 

prominence to class-conflict perspective. Lastly, Marx believed in use of 

technology to satisfy human needs while Gandhi had conservative views on use of 

machines and wanted them to be subservient to village economy and handicrafts.  

Check Your Progress Exercise 2 

Note:  i) Use the space given below for your answer. 

ii) Check your progress with the model answer given at the end of 

the unit. 

1. Discuss the four dimensions of Swaraj as propounded by Gandhi. 

.…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……
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…………………………………………………………………………...……

………………………………………………………………………...………

….………………………………………………………………………...……  

2. What are the differences in philosophies of Gandhi and Marx?  

.…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

…………………………………………………………………………...……

………………………………………………………………………...………

….………………………………………………………………………...…… 

5.6     ASSESSMENT 

Individual was at the centre of Gandhi’s ideas and he believed that each 

individual had a distinct identity and was a product of specific cultural tradition. 

That is why, Gandhi defended local traditions where individuals could live and 

work with dignity and purpose. Unlike the Enlightenment version of 

individualism that separates human beings from their traditions and vice versa, 

Gandhi supported individuals as autonomous who should be empowered by their 

community and traditions. Gandhi’s methods were idealistic in nature and Tilak 

had written a letter to him saying politics was a game of worldly people, not of 

sadhus (saints). In politics, Tilak favoured approach of Lord Krishna than that of 

Bhddha. Gandhi, however, believed that non-violence and self-suffering are for 

the worldly people, although he agreed that it was difficult to practice them. 

Gandhi’s Hind Swaraj was a critique of Western civilisation as it did not allow 

individuals to know their true self and can be seen as a text for personal action.   

5.7     LET US SUM UP 

Gandhi reflected upon a balanced account of the past existence of India’s 

traditions as he appreciated them, but criticised the discriminatory practices with 

respect to issues like gender and caste. Gandhi’s political thought was multi-

dimensional and different from Liberal and Marxist discourses on development as 

it was derived from India’s civilisational resources to restore Ramrajya. In views 

of Gandhi, there had to be a balance between tradition and modernity to move 

forward. He argued that the Indian tradition was morally superior to the Western 

tradition. Instead of using English words like freedom or independence, Gandhi 

preferred to use Swaraj. It reflected his desire to give importance to Indian 

traditions and moral superiority of Indian civilisation over its western counterpart. 

His idea of Swaraj had four dimensions – national independence, political 

freedom, economic freedom and spiritual realisation through self-control. As 

Gandhi sought rise and progress of all through his concept of Sarvodaya, it may 

be argued that this concept is similar to the concept of human security that was 

later highlighted by the United Nations Development Program report in 1994. 

Despite being idealist in nature, Gandhi’s views on Swaraj were an attempt to 
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push human beings towards self-realisation and self-regulation, two aspects which 

are needed more than ever in highly consumerist societies in contemporary times.   
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5.9    ANSWERS TO CHECK YOUR PROGRESS 

EXERCISES 

Check Your Progress Exercise 1 

1. Your answer should highlight following points 

 Gandhi’s ideas were a synthesis of diverse sources – Bhagvad Gita, 

Upanishads, English writer and philosopher John Ruskin, Russian writer 

Leo Tolstoy, American philosopher Henry Thoreau and the Ancient Greek 

philosophers (Socrates and Plato) 

 He gave a practitioner’s perspective meant to transform the world by 

taking action against socio-economic and political problems 
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 His approach to politics was both, moralistic and spiritual in nature and he 

sought to achieve ‘spiritualisation of politics’ 

2. Your answer should highlight following points 

 Organic and living 

 Moral, Non-violent and Spiritual 

 Syncretic  

Check Your Progress Exercise 2 

1. Your answer should highlight following points 

 National independence 

 Political freedom 

 Economic freedom s 

 Spiritual realisation through self-control 

2. Your answer should highlight following points 

 Differences over how to achieve a classless and stateless society  

 Gandhi favoured non-violence as the main means while violence was 

primary mode for Marx  

 Compared to Marx who was a materialist; Gandhi was a spiritualist  

 Gandhi saw religion as a moralising force that could lead to self-

realisation. Marx believed that religion was opium for the masses and had 

no major role in his scheme of things  

 Marx believed in use of technology to satisfy human needs while Gandhi 

had conservative views on use of machines and wanted them to be 

subservient to village economy and handicrafts 

  

 

 

 

 

 

 

 

 

 


